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The Zohar tells us: D
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And Moses spake before the Lord, saying: “Behold, the children of
Israel have not harkened unto me, how then shall Pharaoh hear me,
who am of uncircumcised lips?” How did Moses dare say this? Had
not the Holy One already promised him, when he said that he was not
eloquent, that He “will be with his mouth” (Exodus 4, 10-12)9 Or did
the Holy One not keep His promise? However, there is here an inner
meaning. Moses was then in the grade o oice,” and the grade of
“Utterance” was then in exile, Hence he said, “How shall Pharaoh hear
me, seeing that my ‘utterance’ is in bonda e _to him, I being only
‘voice, and lacking “utterance.’” Therefore God joined with him Aaron,
who was “utterance” without “voice.” When Moses came, the Voice
appeared, but it was 3 voice without speech.” This lasted unti] Israel
approached Mount Sinaj to receive the Torah. Then the Voice was
united with the Utterance, and the word was spoken, as it says, “and

the cause of Moses complaint (v, 23), that he lacked the word save
at the time when it broke forth in complaint and “God spake to
Moses.s
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-} When Moses came, the sound, or the voice, came into being
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all that pain, anguish, humiliation and cruelty, all the greed and
intolerance of man vis-3-vis his fellow man is evil. This realiza-

tion brought in its wake not only sharp pain but a sense of suf-

fering as well. With su ering came loud protest, the cry, the un-

uttered question, the wordless demand for justice and retribution.

In short, the dead silence of non-existence was gone; the voice

of human existence was now hea
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| ren of Israel:

Even Moses, the Zohar emphasi )

> 1 2 Phasizes, who helped the people

move from the szlez.lt periphery to the great center, did not ac-
qQuire the word until he and the people reached Mount Sinai.

This story is indicative, not only of the polifical slave of
antiquity, but of slavery today, as well. Slavery is not only' a
juridic-economic institution of the past; it is also a way o:f life
which is still a reality. The unfree man differs, exxsten_tlally,
from the free man: one may, existentially, be a slave in the
midst of political and economic freedoms

~ Many would say that fo accuse modern man of being unaware
of his needs is absurd. The reverse, they would maintain, is true.
Modern man is aware of many needs; in fact, there are too many
needs which claim his attention. An entire technology is bent
upon generating more and more needs in order to give man the
opportunity to derive pleasure through the gratification of arti-

ﬁci_a!ly-fabrigr_xted needs.

- Therefore, prayer in Judaism, unlike the prayer of classical
mysticism, is bound up with the human needs, wants, drives and
urges, which make man suffer. Prayer is the doctrine of human
needs. Prayer tells the individual, as well as the community, what

his, or its, genuine needs are, what he should, or should not,

petition God about. Of the nineteén benedictions inour oy,

thirteen are concerned with basic human needs, individual
well as social-national.’* Even two of the last three benedictio

as
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(mx1 and % owy)  are of a petitional nature. The person

in need is summoned to pray.
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___ To pray
)

means to discriminate, to evaluate, to understand, in other words,
to ask intelligently. I pray for the gratification of some needs
sin?e I consider them worthy of being gratified. T refrain from
petitioning God for the satisfaction of other wants because it
will not enhance my dignity.
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Redemption, Prayer, Talmud Torah S
?> R. Simlai delivered the following discourse: What does an embryo

resemble when it is in the bowels of its mother? . . . A light burns above
its head and its looks and sees from one end of the world to the other,
as it is said, “When his lamp shined above my head, and by His light
I walked through darkness™ (Job 23:3).

It is also taught all the Torah from beginning to end, for it said,
“And he taught me, and said unto me: ‘Let thy heart hold fast my
words, keep my commandments and live’ ” (Proverbs 4:4), and it is
also said, “When the converse of God was upon my tent” (Job 29:4).
As soon as it sees the light an angel approaches, slaps it on its mouth
and causes it to forget all the Torah completely, as it said, “Sin couch-
eth at the door” (Genesis 4:7).19

There is an obvious question: If the angel makes the baby forget
everything he taught it, why did he bother to teach the embryo
at all? The answer is again obvious. R. Simlai wanted to tell us
that when a Jew studies Torah he is confronted with something
which is not foreign and extraneous, but rather intimate and
already familiar, because he has already studied it, and the knowl-
edge was stored up in the recesses of his memory and became
part of him. He studies, in effect, his own stuff. Learning is the
recollection of something familiar.?® The Jew studying Torah is
like the amnesia victim who tries to reconstruct from fragments
the beautiful world he once experienced. In other words, by
learning Torah man returns to his own self man finds himself,
and advances toward a charted, illuminated and speaking I —
existence. Once he finds himself, he finds redemption.
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R. Yohanan said: “Who has a share in the World to Come> He who adjoins

the blessing of 5§ S8y to the Silent Prayer.” (Brakhot 4h)
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